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SCHILLER'S RELIGION.

BY W. H. C.\KRUTH.

IM
view of the great changes which have taken place since Schil-

ler's death, both in religious thought and in the average stand-

point of the professional exponents of religion, a review of the

judgments of Schiller in this respect seems called for, and this the

more since it is reasonable to assume that no new material is now
likely to come to light either from the pen of Schiller himself or

from those of his competent contemporaries.

The labels "rationalist," "skeptic," "atheist," "deist," "infidel,"

which were once applied so freely and so indiscriminately to any

one who differed in religious opinion from those who applied the

labels, have changed their meaning or lost much of their reproach,

and need to be examined and readjusted, if not thrown into the

waste-basket altogether.

In the eighteenth century the doctrine "orthodoxy is my -doxy"

went so far as to deny the name of religion to any but the Christian

and ancient Hebrew faiths ; indeed the more zealous members of the

two great camps of Christendom inclined to deny the name to each

other, to Protestantism and Catholicism as the case might be. Christ-

ianity was religion : all other beliefs were "superstitions," "pagan-

ism," and their adherents "infidels." At the same time it was quite

common to confuse under the one common name of religion three

more or less distinct things: theology, or the theories about religion;

the Church, or the outzcard forms and institutions of religion: and

the personal life and walk of the individual, his relation to God.

Indeed it was rather the first two of these which were commonly

meant when religion was under discussion.

In his German Culture and Christianity, London, 1882, Joseph
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Gostwick says apologetically of Schiller: "As regards his unbelief,

he must be classed with the more respectable rationalists." And of

his middle life he says: "The poet, naturally a proud man, learned

to look down with contempt on everything that in his boyhood had

been believed." And as a sort of final judgment: "When the say-

ing is once more repeated that for Schiller independent culture

takes the place of religion, the truth of the conclusion is obvious,

though it may require some qualification." This qualification is

found in the statement at the end of the chapter on Schiller, that

"there may be found j^assages in his later prose writings to support

our opinion that near the close of his life he was led to think with

reverence of religion." This judgment of Gostwick's niav stand

as a fair sample of the conservative view of Schiller's religion, and

this by one who is partial to the ])oet and would fain count him as

a fellow-believer.

( )n the other hand, there have not Ijeen wanting genial and

charitable enthusiasts wIk) have claimed .*^chiller as inherently a

good Christian. Schlurick, for instance, in his Schiller mid die

Bihcl says: "lUit his heart was richly impregnated with the spirit

of the Bible and of Christianity." And R(jscher, in his Gcistlichc

Gcdankcii cincs Xatioiudidcoiioiiis. expresses the opinion that Schil-

ler "needed only to have his eyes opened {bcdiirftc inir ciiics klcincn

Sfarsticlics) in order to quicklv become a very good Christian."

It is hardly worth while to mention those suspicious orthodox of an

older day who accused Schiller of a secret leaning toward Catholi-

cism, or even of actual entrance into the mother Church, basing

their suspicions, of course, on the poet's seric^us and reverent treat-

ment of the Catholic rites in Maria Sfiiarf and Die JiiiiQ^fraii z'on

Orleans.

Judgments of this sort once become current and conventional

maintain themselves often for considerable peric^ds among people

who would by no means formulate them on their own account. Thus

the orthodox opinion of the eighteenth century concerning Schiller's

religion i)revailed to some extent throughout the nineteenth century

and is accepted to-da\- b\- those who are not disposed to re-examine

the judgments of the ])ast.

It is important to bear in mind, in considering Schiller's utter-

ances on the subject of religion, that he himself was in some meas-

ure a victim of this religious astigmatism, or. if not. that he used

the word religion frcM|rentl\- in the same partial senses as did his

contemporaries, in order to be understood by them.

Moreover, we must ourselves learn to distinguish between the
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poet's theoloj^ical spcculalioiis, his sympathetic ima^inint;s. and his

deep convictions, which are to he indj.;ed chieUx' hy his hfe. ."^o

i^reatly has the rehj^ious chniate of the present time chans^ed. that

the hfe seems now to he reiL^arded as ahnost the only reh^ious mani-

festation worth considering', if we may jnd.^'c from certain recent

biographies of Schiller, which al)stain from all reference to the

poet's religion distinctly as such.

Some light is thrown upon the religious development of I'^ied-

rich Schiller hv the religious conditions surrounding his )outh. llis

father and mother were sincerely pious adherents of the ofhcial

Lutheran Church. 'Jdiey do not seem to have taken any interest in

matters of doctrine. ( )n the contrary, their religion was a simple

matter of ohe\"ing the laws, worshiping their (iod, and ohserving

the rites of the Church. In this simple religion they reared their

children. The fact that lhe\- early destined Friedrich for the puli)it

is not so much a proof that the\' were exce])tionally devoted to the

spread of the Gospel as that they approved of the ministry as a safe

and useful calling. Young Friedrich's precocious predilection for

improvising i)ulpits out of chairs and preaching at his ])laymates is

sufficiently accounted for hy the fact that he knew his i)arents' wish

in the matter.

Under the intluence of Pastor Moser. a truly zealous and 1)e-

nignant soul, it ma}- well he that .^chiller's piety sent down some

roots into his youthful mind. Ihit at the age of ele\en he was

brought under the instruction of the shallow and bigoted Zilling.

whose insistence on the incomprehensible elements of the catechism

undoubtedly sowed the seeds of dissent in the breast of the child

he was preparing for confirmation. The unfavorable impression

caused by this official representative of religion was supported in

a positive way by the reading of Herder, Lessing, Rousseau, Men-
delssohn, and Garve's comments on Ferguson.

These i)hilosophical writers were the strongest intluence upon

.Schiller's thought from hi> fifteenth to his twentieth year. But

there is no reason to believe that the change to more liberal views

was accompanied by an\- deep spiritual convulsions, such as those

through which religious dissenters in Scotland or New hLngland

passed a generation later. Die Riiiibcr and Rcsii:;iiafioii show clearly

that he felt painfully the breach with the faith of his childhood.

But if ever he passed through a spiritual "slough of des])ond" it

was in the years T7S3 to T7(S". when his (kiubts were newest and

strongest and at the same time his outward circumstances most de-

pressing. Yet Schiller's enthusiastic and sanguine temperament
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seems to have prevented his ever sinking into the dejiths of "the

everlasting- Nay," or at least his tarrying there any length of time.

This was also due to the fact that the dogmas which he found

himself obliged to surrender had never been deeplv insisted on at

home, or by those he loved, as necessary to salvation.

The sources for a judgment of Schiller's religious convictions

must be: (i) The declarations of his contemporaries; (2) his own
writings

; (3) his life.

Of these the second and third are of vastly greater validity

and importance than the first. Moreover, the utterances of really

competent persons regarding Schiller's distinctly religious views

and convictions are singularl} scant, so far as I have been able to

investigate, excepting for his youth, when in the nature of the case

they are much less significant.

Of utterances by others regarding his religion, decidedly the

most distinct is that of Karoline von Wolzogen, in her Life of

Schiller:

"The universal significance of Christianity, the pure and holy personality

of its founder, the infinite profundity of Nature filled him with reverence,

which became more and more deep and sincere toward the end of his life.

Truth and love were the religion of his heart, its result the striving after the

purest things of earth and after the infinite and eternal—the true life of his

spirit—which, despite its short stay on earth, left in all souls that could ap-

preciate the higher life the conviction that few were ever nobler or had exer-

cised a richer and more enduring activity tlian he."

This might serve as a summary of all that we can accumulate

from Schiller's own utterances. Next to this stands the testimony

of the one man best fitted to judge calmly and well, Goethe: "This

Christ-spirit ( Tciidcu.::) was innate in Schiller. He touched nothing

common without ennobling it"—to Zelter (9, XI) 1830. This is

really better than the two beautiful lines of the Epilog rjuin Lied

7'on dcr Glocke:

"Denn hinter ihm, in wescnlosem Scheine

Lag, was uns alle bandigt, das Gemeine."

This utterance of Goethe's is a double tribute, and the fuller of

meaning for Schiller because Goethe was not wont to recognize or

to pay tribute to the Christ-ideal.

As against these judgments of two of the most competent con-

temporaries T know of practically no opposite opinion based upon

personal acquaintance with the man, but only such as arose in the

criticism of Schiller's works, such for instance as Stolberg's review
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of Die Cotter Grieehenlands in the Dctttsehcs M iiseiiiii. wluTiMii he

charges SchiUor with hlasphciiix. Ihil we are as Cduipetenl as anv

one to form an »)])ini()n tm the ])()et's puhhslied works, ami lu'nco

we need not consider these charges.

In atteni])ling to jndge of SchiUer's rehgion from his ])nhhshed

and written words we sliaH gronp these under ( i ) letters ; (21

essays and histories; (3) lyrics and l)allads: (41 dramas and prose

fiction. Translations may clearly be left out of accotmt.

Utterances found in the hrst two of these g"rou])s ma\' reason-

ably be taken at their face value, sul)ject to a few mincer deductions

to be mentioned later. L\rics and gnomic verse are much more

surely the genuine expression of the poet's thought than ballads.

In the ballad, especially when it is of a narrative or even dramatic

character, we must hesitate to identify the sentiments of the per-

sonages with those of the poet himself. Finally, for the dramas

and narrative fiction of the rules of interpretation must vary some-

what with the individual piece. In general, it may be safe to at-

tribute to the poet the sentiments of the nobler personages—those

who are plainly the poet's favorites. Karl Moor. Luise, Posa, j\Iax

Piccolomini. Maria Stuart. Paulct. Johanna—and to hold him guilt-

less of the sentiments expressed by the villains, such as Franz Moor,

von W'alther. Philipp, Gessler, and others. r>ut in the case of com-

monplace and colorless characters, and those made up of good and

evil, such as Fiesko, Don Karlos, Wallenstein. and the brothers in

Die Brant von Messina, it is questionable whether we are justified

in attributing any of their sentiments to the poet himself,—certainly

not if these sentiments are clearly in conflict with sentiments ex-

pressed by the poet when writing /// propria persona.

In saying this I do not ignore the fact that a man may harbor

and even express conflicting sentiments. But we may trust the more

permanent quality of those set down deliberatelv in letters and

essays and histories. The evidence of the dramas is g(^od when

confirmatory of these testimonies, doubtful wdien it conflicts with

them.

RELIGION.

On the subject of religion in general, apart from the s])ecia1

form of it which prevailed in his environment, Schiller has manv
serious thoughts, showing that he recognized it as one of the funda-

mental human institutions.

In a letter to Goschen, the publisher, 1792, touching a proposed

historv of the Reformation, he savs : "I should be very sorr\ to
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neglect this sj^lendid o])|)()rtunity to influence the whole nation in

its conception of religion and to hring ahout hy tliis single book

perhaps a profound revolution in matters of belief."

In the Letters to the Duke of Augustenl)urg on Aesthetic Edu-

cation it seems at times as though Schiller dreamed that the cult of

beauty was to displace religion. But it seeuTS to me that he aims

rather at ennobling religion l:)y the cult of beaut\' than at substitu-

ting the one for the other. "Just as the madman in lucid intervals

subjects himself voluntaril\- to bonds,—so we are under obligation

when free from the assaults of passion to bind ourselves bv religion

and c'esthetic culture....! have deliberatel)' put religion and taste

into the same class here, because both have the merit of serving as

a substitute for true virtue. . . .Religion is to the sensual man (the

man governed by his senses) what taste is to the refined man—taste

is for every-day life, religion is for extreme needs. We must cling

to one of these two supports, if not better to both, so long as we are

not gods." \'ery much the same thing is said in a letter to Goethe

about JVUhcbii Mcistcr, i/()C). Perhaps the same notion of religion,

as dominated 1)}' taste, is in his mind when in a letter to Goethe,

1803, al)out the approaching visit of jMadame de Stael, he says,

"But it will be a hard matter to portray our religion to her in French

j)hrases."

But that he did not intend to separate his cult of beauty from

the religion of his time is shown in a letter to Zelter, 1804, regarding

a proposed Academv of Art: "Few feel that it is high time to do

something for art, but it is possible to show everybody that the

condition of religion cannot remain as it is. .And since people are

ashamed to have religion themselves and want to jiass for emanci-

pated (aiifgckhirf) . we must be very glad if we can aid religion

through art. lierlin first lighted the torch of a rational religious

freedom in the dark da\s of superstition. X()w in the days of un-

belief a difi'erent glory is to be w(in without sacrificing the first:

let Berlin now add warmth to light and ennoble Protestantism, of

which she is destined to be the metropolis."

In the essay on Die ScJiaabiilinc als uuu-alischc Aiistalt bc-

trachtct, 1784, occur a number of reflections on the subject of the

service of the stage to religion, incidentally revealing the poet's

views of religion in general. "To the greater portion of mankind

religion is nothing if we take awa\' its sxmbols, its problems, if we

destrov its ]Mctures of heaven an<l hell, and yet these are mere

pictures of tlu- imagination, riddles without solution, scarecrows

and baits from the distance. ... h-ven before Nathan the few and
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Salatliu i1k' Saracfii put us lo shame and prcachocl to us tlio divine

doctrine that our de\'otion to ( lod is not dependent on our notions

about 1 lod. the sta^e had planted hunianitx and gentleness in our

hearts.'"

l-"roni tlie essay Join Erliabi'iicn 1 take tlie following': "The

(Hviintx . then. re])resented as a ])o\\er which is. indee(h ahle to

cancel our existence. l)ut which, while this existence is ours, can

exercise no control over the ])rocesses of our reason, is dxnaniicalh'

sublime—and oid\- that religion which .i;i\es us such a conception

of the di\init\ bears the stamp of sublimitw'"

( *f the more ])recise nature of his own relii^ion Schiller did

not write much. sa\'e tonchin;;' s])ecial doctrines and concrete appli-

cations. (See, howex'er, ]). 334.) Aside from the ])assa,L;(.'S already

quoted a few passages from the dramas show that it was to his mind

a pre:)found and elemental interest of all living creatures. It is

interesting' to recall that Schiller wrote Die luiiihcr. according to

his own Preface, ""to overthrow \ice and to a\enge religion, moral-

ity and civil laws n])on their enemies." The dramas are indeed full

of the elements of religion. /'(*// Karlos is dominated by God's

providence and W'iUiclui Tell b_\ 1 lis justice. l''erdinand, in Kabalc

mid Licbc, says: "df we can no longer ser\e (iocl in a tem]5le, the

night will Come with her inspiring awe. the moon with lur changes

will preach repentance, and a worshipful church of stars will join

us in prayer." \\'allenstein exclaims: "ddiere is religion in the

instincts of animals, and even the savage will not drink with tlie

victim into whose breast he is a1)()ut to thrust his knue." And Max
sa}s, also in ll'allcnstcin's 'I'od: "(

) even the fair, sweet promptings

of liosj)itality antl of loyal friendship are to the heart a sacred re-

ligion." This suggests an expression in a letter to Charlotte von

r.engefeld. 1787: "I shall build me an altar here where I can turn

ni}- face toward Rudolstadt, fr)r there is my religion and uiy

prophet."

Perhaps the best attempt to state his principles brielly is found

in a letter to l-lrhard, 1705- although he docs not call it a summary

of his religion: "Ardent for the idea of humanity, kind and humane

toward individual men, and indittcrent t(^ the race as a whole as 1

find it—that is my motto."

GOD.

From the letters of the poet's school years we learn that his

belief in God and a future life is strong, and that tliese are the chief

articles of his creed. To Boigeol, a schoolmate, who had accused
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hini of "feeling God only in poetry." which Schiller nnderstood to

l)e a charge of insincerity, he writes resenting the imputation, say-

ing that he has found "a higher friend, who will never fail me," to

compensate for the loss of Boigeol. This friend has "commanded

me to love you to all eternity," which he will accordingly do, though

for the present he proposes to "cut" him. To Captain von Hoven,

on the death of his son, Schiller's conu'ade, the poet writes con-

solatory phrases about "an eternally wise decree that controls our

days" and his hopes of another life, concluding: "These are not

conned commonplaces, but the true and genuine feelings of my
heart."

From many similar expressions at intervals through his life, I

select one from the year 1796, addressed to his father on the recov-

ery of his mother: "In such events I recognize a good Providence

that rules over us and my heart is most deeply stirred by it. May
Heaven preserve you and deal with us all much better than we can

at present hope!" Perhaps there is some ground for regarding

such expressions as this as pro forma,—not hypocritical, but such

as must be used to convey the desired impression to the parents.

But if there is one confidence which seems to be unclouded in

Schiller's soul, and which has a thousand supports in his poems

and dramas, it is the belief in a kind and ruling Providence.

The most explicit of Schiller's utterances on this head are found

in his various prose writings, notably in the Julius-Raphael Letters.

The Thcosophic dcs Julius, 1783-7 which indeed Julius (Schiller)

confesses has been somewhat undermined by Raphael (Korner),

is a sort of confession of faith, suffused with Spinozist, Platonic

pantheism. "The universe is a thought of God;. . . .it is the func-

tion of thinking beings to find again in this present whole the orig-

inal sketch ( the image of God )"... ."Harmony, truth, system,

beauty, excellence give me pleasure because they put me into the

active condition of their inventor, because they betray to me the

presence of a reasoning and feeling being and give me a hint of my
relation to this being.". . . ."Every coming spring yields me a com-

mentary and clue to the whole riddle of death and refutes my
anxious fears of an eternal sleep. . . .And so I understand the im-

manence of God."

"All the perfections of the universe are united in God. God

and Nature are two quantities which are precisely equal .... Nature

is an infinitely subdivided God. As in a prism a beam of white light

is split up into seven darker beams, so the divine Ego has split

himself u]) into numberless feeling substances. And as seven darker
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ra\'s nia\" ccimbiiu' ai^aiii into nuv clrar l)(.'ani, so tntni the reunion

of all these substances a (li\iue heini^' would emerge. . . .The attrac-

tion of tlie elements brought about the jihysical form of Nature.

The attraction of spirits. ... would needs finally jnit an vud to that

se])aration. or l)rin,i;' forth God. ."^uch an attraction is Lo\e. . . .

So Love is the ladder by which wx- momit to likeness with ( lod."

Later, in 17»)3. in the essa\ /'(';// lirliabcueii . we lin<l the follow-

in,o': "The divinity, conceived in all its omniscience, which ])ierces

all tlie windings of the human heart, in its holiness, which tolerates

no inijiure desire, and in its niiL^iit, which controls our jiliysical exist-

ence, is a fearful conception and can therefore become a sublime

conce]ition. We can have no physical guarantee as^ainst the o])e-

rations of this power because it is ecpially im])ossible for us to evade

or to resist it. Therefore there remains only moral certainty, which

we base upon the justice of this bein^" and upon oiu" own innocence.'"

Still later, 1797, in the well known poem. Die IJ'orfc dcs Glaii-

bciis. he expresses the same faith in a supreme ruler of the universe,

while we find also several confident utterances from an earlier period

in the hymn .-/;/ die freiide { 1785) and in some passacfes of Die

K Hustler ( 1789).

In the dramas the thought of God as the t^enius of justice re-

curs most frequently. Thus in Die Riiiiber. es])ecially in the mouth
of Pastor Moser, "The thought of God rouses a fearful neighbor,

whose name is 'judge.'
"

It is a matter of course that such personages as Maria Stuart,

Thekla, Johanna. Stauffacher. and Tell should express a firm and

constant belief in the support of Providence. If their utterances

were all we had to judge by we luight question their value as evi-

dence for Schiller's own views. But inasmuch as they are in har-

mony with his views ex])ressed elsewhere, and in view of the quan-

tity and quality of them,* they deserve consideration. Especially

in IVilhebn Tell are the expressions of faith in the justice of God
noteworthy. "There lives a God to punish and avenge." "Oh. the

decrees of God are surely just!" "Then I believe God would not

let you fall, but show his favor to the righteous cause." "But God
is everywhere when justice calls, and all we stand beneath His

sheltering sky."

Something is fairly to be inferred from the absence in these

* See a complete collection of these evidences in my paper. The Religion

of Friedrich Schiller, in the Publications of the Modern Language Association

of America, XIX, 4.
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dramas of certain features of Christian doctrine, such as the trin-

ity, atonement, etc.

CHRISTIANITY.

In considering Schiller's attitude toward Christianity it will

he necessary to distinguish between pure Christianity—the life and

precepts of Christ—and historical Christianity—the organized

Church and the hierarchy. Of the first Schiller had a high opinion.

In a letter to Goethe, 1795. he says: "It seems to me that too little

has yet been said about the peculiar character of the Christian reli-

gion and of Christian religious fervor;. . . .that it has not yet been

fully expressed what this religion may be to a sensitive soul, or

rather what a sensitive soul can make of it." And later in the same

letter: "I find in the Christian religion the potentiality of all that

is noblest and best ; and the various manifestations of it in life

seem to me to be so repellant and foolish merely because they are

a blundering exposition of this highest. If we look for the distin-

guishing characteristic of Christianity, the one that distinguishes

it from all other monotheistic religions, we find that it lies precisely

in the suspension of the law, or of the Kantian imperative, in the

place of which Christianity wishes to see established a voluntary

and loving consent. It is, therefore, in its pure form a manifestation

of beautiful morality, or of the incarnation of the Holy, and in this

sense the only ccsthetic religion."

In spite of this declaration, Schiller wrote almost no poems

inspired by an\- distinctively Christian sentiment. One exception

is Die Johainiifer.

In Schiller's inaugural address as professor of history in Jena,

JJuis Jicissf ujui ;~// wclchcui Eiidc studicrt man Univcrsol (^cscluchtc?

are several strong expressions and im])lications regarding Cliris-

tianity, though it may be claimed that ])ublic policy dictated them

in view of the exceptional occasion. r>ut there is little room to

doubt that Schiller was sincere in his high regard for the ideal

Christianity, "b^ven our religion, distorted as it is by the faithless

hands that have transmitted it to us, who can fail to recognize in

it the ennobling infiuence of the better philosophy?" "In order

that we might meet here as Christians, it was necessary that this

religion be prepared by innumcral)le revolutions." "The Christian

religion has such a manifold relation to the present condition of the

world that its a])pearance is the most important fact in the history

of the world. Rut neither in the time when it ap]ieared nor in the
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po(tplo aiiiiiii^' wlidiii it orii^inatrd is llicrc to lic iiiuml. froni lack ni

sources, a satisfacton- c.\])lanati(>n <if iis a])i)carancc."

Sentiinents of devout Chrislianit\ aud C'alholicism in tlic nmutli

of johainia or of Maria Sluart arc of course no evidence that Schiller

held the same poiiu of \'iew. and need not he cited, ^"et. the scanti-

ness of doctrinal rtterauces iriini even sr.ch characters has a certain

ne^'ative value in iuter])retini;" the poet.

But when we ttu'u to expressions of (Iisai)pro\al of the organ-

ized Church, exjiressious which uu'^ht easih' he mistaken for Chris-

tianity f'cr Si\ we find an ahuudance of material, the distrust of the

hierarchy not hein<;" limited to any particular confession. A letter

to Hans von \\olzoi4"en. 1783, reters to the misfortunes of an ex-

C'atholic ]:)riest. "a living' example of how nuich mischief the priests

can do."" In a letter to l\("irner. T7S7. re^i'ardiuQ" Herder's sermon,

which he had just heard: '"lUit 1 must confess to Xim frankh- that

no ])reaching' appeals to me. Sermons are for the common man.

Idle intellectual man who defends them is either narrow, a visionary

or a hyjiocrite." A nrmher of letters contain gentle raillerv upon

his own or his friends' lack of Christianit}'. "I'or a loui;' time the

stead}- decline of true Christianity in the Lengefeld familv lias lain

u])on my Cdudstian heart Tike a hundred jjound weight." His work

iMi Dcr (icisfcrsclicr 'dias almost luisettled my Christianity, which

as you know not all the powers of hell have been ahle to shake."

A'i>u I Charlotte and Karoline) are hej^inninQ- with the l)elief in

sympathy and will end hy Ijecominii- Christians. I shudder at the

prospect." To Xiethammer: "Hea\-en ^grant that no Wiirtemherg-

pulpit take _\ou from us prematurely. That would not he calculated

to reconcile me to Christianit}- i iJciii lichen Cliristciifiiiii) . which.

inter nos. lias .so little more to lose with me" (1701). To Ki'n-ner.

170^3 : "Piut T doubt very much whether Kant has done well to suj)-

port the Christian relii^iou with i)hiloso])hical ar;.;uments. All that

can be e.x])ected from the well known character of the defenders

of (the Christian) reliiiion is that they will acce}:)t the su])port Init

reject the philosophical reasoning, and Kant will have accom])lished

nothing but to have patched tip the crumbling structure of folly."

In the essay Die Seluiubiihne als nioralische .-Inslalf bctraehtet

.

occurs tliis passage at the same time praising piu'c Christianit}' and

condemning the abuse of it by the hierarchy: "The religi'in of

Chri.st was the warcrv when .\merica was de])0pulatecl. Damiens

and Ravaillac murdered to glorif}- the religion of Christ, and

Charles IX in Paris fired u])ou the fleeing Huguenots. Put who

would dream of charging up to the gentk'st of all religions an out-
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rag'e which the rudest animalism would solemnly abjure!" From
the Abfall dcr Nicdcrlandc a number of passages attest the same

attitude. "Charles V, who in this great religious division had taken

the side which a despot could not fail to take." "The clergy had

always been a support of the royal ])ower, and could not be other-

wise. Their golden age always coincided with the servitude of the

human mind, and like royalty we see them derive their harvest from

stupidity and sensuality."

Unwarranted concern was aroused hy Die Goffer G^'iecJienlands.

It is a comparison of ideal Greek religion with a distorted concep-

tion of Christianity—the Christianity of asceticism (see the letter

to Korner on this subject).

Of the dramas Die Riiuber alone contains similar attacks on

the organized Church, although it is professedly written in defence

of true religion.

IMMORTALITY.

On the various details of the popular creeds Schiller scarcely

touches at all. Indeed one might well derive from his silence a fair

notion of the non-essentials in religion. Only on the subject of im-

mortality do we find abundant utterance. In the main this utterance

implies or distinctly expresses a belief in, or a hope for, personal

immortality. In some cases there is a distinct doubt of this, or the

expression of a diiTerent ideal of immortal life.

In his earlier letters, as that to Captain von Hoven on the death

of the latter's son, the attempt to comfort makes a belief in immor-

tality almost perfunctory. On the other hand, in letters to W. von

Wolzogen regardng his mother's death and in others regarding

his own and his mother's ill health there is a notable absence of

allusion to a future life. On the death of his father the only ex-

pression on this head is rather non-committal: 'Tt is well with him."

To W. von Humboldt on the death of the latter's son he writes

:

"I know of no consolation but that which time will bring."

While the poem Resignafion contains the most magnificent de-

nial of immortality to be found anywhere in literature, other writ-

ings of about the same time strike the opposite chord. For instance

:

"Life's counterfeit, by Hope, the fair deceiver,

Embalmed with Death to lie

!

Time's bloodless mummy, niched in tombs forever,

Wliich the crazed fancy of delirious fever

Calls Immortality

!
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"Death has been silent for six thousand years;

Nor from the grave one corpse to living ears

Of the Requitcr told."

On the (ttluT hand, certain lines from the llicosopJi'c dcs Julius.

the hvmn ./;/ die Frciidc, and Die Klaa^c dcr Ceres are worthy of

consideration.

Several earlier poems. Eiiic Leieluviphaiifasie and Elci^ie anf

den Tod ei)ics Jiiiigliiigs, are very pronounced in their definite be-

lief in resurrection, but are perhaps not so valid as later utterances.

Of later poems amon^' the finest (for tliere are many) is the familiar

passa.G:e from Das Lied ivii dcr Glockc. And still more positive is

the tone of the whole poem. Die Hoffniing.

Here and there occurs an expression with a less certain note,

as in the inaugural address: "To every person with talents there is

open a path to immortality—I mean to the true immortality, in

which the deed lives and hastens onward e\en though the name of

the performer be left behind." And with this c^oes the famous dis-

tich on Iiiiiiiorfality:

"Fearest thou death, and wislicst forever to live?

Live in the Whole, it will last when thou long art dust."

The dramas are full of beatitiftil passages bearing" a belief in

])ersonal immortality.

PRAYER.

It is clear from a letter to Korner. 1788. that Schiller did not

indulge in formal prayer: 'Tf I could pray I wotild include \(m in

mv prayers." And this notwithstanding such expressions as the

following: "Tell my mother that I sympathize deeply with her in

her sufiferings and am sending my best wishes to Heaven for her."

Rtit if we raise the question of the true meaning and valtte of prayer,

who shall set himself up to judge against such devout thoughts as

this?

THE BIBLE.

While in Die Koitber Schiller professes indignation against

those who assail the noble simplicity of the Scri|)ttires. in a letter

to Goethe, 1787. he says: "T must confess that I ap])roach these

records with such a lack of faith on all historical points that }our

doubts regarding a single point seem to me to be very reasonable.

To me the Bible only is true where it is naive : in all the rest, which

is written with actual consciousness, I suspect a purpose and a later
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origin." While this is far from the standpoint of modern criticism,

it leaves no doubt that Schiller did not accei)t the Bible as an ex-

ceptionally inspired or infallible book.

CREED.

If we look for condensed expressions of Schiller's faith, aside

from those alread\" incidentally quoted, we may well consider these:

"I confess frankly, I bclie^e in the actuality of unselfish love. I am
lost if there is no such thing; I surrender (^od, immortalty, and vir-

tue. I have no longer any evidence for these hopes if I cease to

believe in love."—b^rom the Tlicosopliic dcs Julius. And from a

letter to Korner, 1787: "I have but one norm for morality, and that,

I believe, the severest : Ts the act \\ hich I am about to perform good

or bad for the world if it should become universal." This is but a

modification of Kant's familiar rule, and, after all, but an abstract

formulation of the Golden Rule of Jesus.

Finallv the fanious and somewhat hackue\ed Die JJ'ortc ilcs

Glaubcjis, in \\hich the "three words," or essentials of Schiller's

faith, are Lil)erty, \ irtu.e, and God. The final stanza makes tne

a])peal

:

"Hold fast these three words of behcf, and about

From lip unto hp, full of thouglit, let thcni llec ;

They take not their hirth from the being without.

But a \oice from within will their oracle be;

And ne\er in man will all true w<irlh be o'er

Till in these three words he believes no more."

Julian .Schmidt in ScliiUcr mid seine Zeifi:,eiii)ssen. expresses

doubts of the sincerity of Schiller's sentiments in the TJieosopkic

des Julius, finding there only beautiful pictures, more ])oetic imagi-

nation than overwhelming love of truth. Idms Schmidt repeats

the reproach made to the youthful poet by his schoolmate Boigeol

(]:)age ^^2/). But it seems to me that this criticism suffers from a

painful misconce])tion of llu' inherent nature of religion. A theos-

ophy is a philosophy of the universe, and it is not yet religion. It

may be a very im])ortant basis of religion, or again it may merely

be abstracted from religion, l)ut it is not itself religion. As Matthew

Arnold defined religion to be "morality touched with emotion," so

from another side of the same subject, one may define religion as

theosophv touched with emotion. Emotion is at least an essential

factor of religion.

In one way I regard Schiller's poems as a better evidence for
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his relii^iou than all his philosophical letters and (lisijnisitions, and

for this verv reason: in the jiocins we tind his ])liil()sophical s])ecn-

lations tonched with emotion, and this \-ery fact proNes that the\-

were sincere, this fact makes them relii;i( )us.

While Schiller sometimes s])eaks with sn>picion or e\en with

hostilit\' of "relij^ion."' it is ([nite easy to see in such cases that he

has in mind the hierarclu" or some certain outward religions organi-

zation. His famous epigram,

"What my rcliLjioii ? Of thl)^e' iliat llmu name^t iinno

;

The reason tliou askest? 'Tis easy: Because I've religion,"'

shows how keenlv the poet distinouished hetween tlu' s|)irit and the

form of relii^ion.

Relig'ion was for Schiller: the lonj^iuL;' and the strivini^ for

harnionx' with the spirit and tendency of the universe. This essence

of all relii^ion he embraced with a fervor and a dee]) re\erence not

exceeded 1>\ the most pronounced devotees of any sect.

From Schiller's letters and his various essays and histories

alone we may then derive his views on the elements of religion

and the various phases of religion as follows

:

Schiller rejectetl i)ractically the whole theological system of

the L'hurch as he understood it. and. very explicitly:

All impeachments of the law-fuU-ness of the Universe, includ-

ing Special Revelation, the inspiration and peculiar anth(jrity of the

Rihle, the exceptional di\inity of Jesus, his miraculous origin and

deeds, and especial providences.

He distrusted religious organizations of all kinds, fearing their

tendency to fetter the human si)irit. whereas he found the very life

of the spirit to consist in the liberty to discover and assimilate the

will of God. Hence he avoided and to some extent antagonized

the hierarch}-, the clergy. ])ublic worship, and all rites and cere-

monies.

And from these sources, supported b}" the evidence of his

poems and dramas, we find that his religious sentiment, far from

being simplv negative, was deep and reverent and sincere. The

one simple couplet, Mei)i Lilaubc. shows why he stood apart from

the religious organizations of his day. And while the poet's rev-

erent spirit shunned the fornnilation of a credo, the foregoing

extracts from his writings afford ample basis for declaring that he

held the following lieliefs in a more or less positive way:

He believed steadfastlw \\\i\\ no more hesitation and inter-

mission than many a patriarch and saint, in one All-good, All-
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wise, All-knowing, Loving Power, immanent in the Universe, and

especially in man.

He believed in \'irtue snpremely and trusted the Inner Voice,

its monitor, holding virtue to be the harmonious adaptation of the

individual's will to the will of God as revealed in the laws and his-

tory of the universe and in the heart of man.

He believed with a strong faith in Immortality, wavering some-

times as to the persistence of the individual consciousness, and re-

jecting all attempts to locate and condition the future state.

He believed in the Brotherhood of man, and trusted man as

the image of God on earth.

He recognized the greatness of Jesus of Nazareth and revered

his ethics and his life.

He recognized the immense service to mankind of the Christian

religion.

He was intensely reverent toward all that was good and beauti-

ful, and worshiped sincerely in his own way, which was, indeed,

not the way of the Church.

But for one who was so inherently religious in the very fibre

and marrow of his being, the atempts to demonstrate his religion

seem bare and dead. It is a case of the letter that killeth.

Schiller had a true feeling in his youth when he believed him-

self called to preach. And in fact he did not forsake the calling,

but chose only a wider and freer pulpit than the Church at that time

afforded him. Every one who approached Schiller closely in life

or in his writings was impressed with this sense of his priestly and

prophetic character, using the words in their best sense. So true

is this, that one oi the chief criticisms of Schiller's work, on the part

of those who hold that the artist must love beauty for beauty's sake

alone, has been this tendency to preach.

For my own ])art, the beauty of outward Nature, the beauty

of truth, and the beauty of holiness seem to me but varying mani-

festations of the one Beauty. A complete religion will ignore none

of them, though apparently it will dwell more and more on the

beauty of virtue. The supreme poet will ever be near to the priest,

and I cannot find their alliance a reproach to either.

From the standpoint of the enlightened thought of the twentieth

century Schiller was without question a deeply religious man, and all

of his writings no less than his life bear testimony to the fact.


